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THE ONE FAITH. 



Sermon at Park Avenue Meeting, Second 
Month 18, 1894. 

[Stenographic report.'] 



" There is one body, and one Spirit, even as also ye were called in 
one hope of your calling ; one Lord, one faith, one baptism, one God 
and Father of all, who is over all, and through all, and in all. But 
• unto each one of us was the grace given according to the measure of the 
gift of Christ. ' '—Eph. 4 : j-?. 

In this language of Paul, written to the Church of 
Ephesus, we find a strong and clear testimony to the unity 
of God, and the possibility of the unity of those who are 
obedient to Him in one bond. If Paul had been living in 
our day, and had uttered for the first time these expres- 
sions, he would have been regarded by one class of Chris- 
tians as a heretic, and subjected to the charge of unitarian - 
ism and of denying the divinity of Christ, because he 
recognizes but one God, and does not divide him into a 
Trinity, but recognizes God as a Spirit and not as a person. 
" There is one body and one Spirit/ ' had reference to the 
union of the Divine with individuals composing the church 
into one common bond. He did not, in any of these ex- 
pressions, portray the necessity of seeing eye to eye in all 
things in the recognition of the one Spirit. 

Those who have studied carefully the history of the Jew- 
ish people as recorded in the Old Testament, if they have 
been seeking for truth rather than for the substantiation of 
dogma, have found throughout it the prophets and patriarchs 
bearing testimony to the one God ; frequently exhorting 
the people to beware of idolatry, expressing themselves in 
such language as, " I am a jealous God; M " I am the 
Lord thy God, and thou shalt have no other gods before 
me'" and so on all through very many of the testimonies. 

Paul was educated with this conviction, under this line 
of thought, and he does not seem, in the language I have 
quoted, to have embraced the ideas of the Trinity which 
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are regarded by so many in the Church as an important 
part of their belief. This passage indicates his belief that 
there . is but one Lord and but one God, Lord and God 
being different titles given to represent the same over-ruling 
creative power, thus recognizing differences in the opera- 
tion of the Spirit of God upon the family of man, and 
that it is yet one in purpose, as well as one in effect. The 
Scriptural grounds for the doctrine of the Trinity are slight. 
It rests largely upon two texts, — first, the command re- 
corded as given by Jesus in His appearance to the people 
after his crucifixion : " Go ye therefore, and make disciples 
of all the nations, baptizing them into the name of the 
Father and of the Son and of the Holy Ghost ; " and 
•second, the passage in the first Epistle of John [old ver- 
sion] , which is an interpolation of a French monk in the 
twelfth century: "There are three that bear record in 
Heaven, the Father, the Word, and the Holy Ghost.' ' 
Upon these two expressions is largely based the incompre- 
hensible idea of a Trinity of Gods — that there are three 
Gods and yet one God, three persons and yet one person- 
ality ; — a mystery which the human mind is unable even to 
conceive. 

There is no process of reasoning with which I am 
acquainted that can bring to my mind a conviction that 
there can be a possibility of three distinct Fathers, and yet 
one Father. I can and do recognize a Trinity of attributes 
in God, and that in His manifestations to men we seem to 
be obliged to give different titles to that operation. We 
speak of God, the Father, the Son or Word, and of the 
Holy Ghost, as being one and inseparable ; which is true, 
yet these terms only represent these different attributes of 
the Deity, or the different forms, in which he has mani- 
fested Himself in the past and does manifest Himself to- 
day. God and Father are the terms used to represent the 
Great Creator, the source of all life, the author and 
designer of everything material or spiritual ; we speak of 
Him as being the Father because from Him comes all 
spiritual life ; He is to us, in that sense, our Father, so far 
as regards our spiritual life, for He is the generator of that 
life. Yet the Word or Son is the form in which He holds 
communion or communication between this soul, this child 
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of His, and Himself as the Father. The Holy Ghost or 
Holy Spirit represents that condition of experience which 
is the result of obedience by us to the directions of the 
Father, in which we become immersed in, overshadowed by 
or baptized into the same spirit or soul, and likewise into 
the same nature. It is in this sense that I understand the 
language of Jesus, when He prayed for his disciples : 
" that they may all be one ; even as thou, Father, art in 
me, and I in thee, that they also may be in us, M — not one 
as God, but one in unity of purpose, conviction, and in- 
terest. 

The human mind cannot grasp the idea of three distinct 
gods working with one purpose as one God, nor is it nec- 
essary ; nor did Paul attempt to inculcate that idea, but 
to present if possible still more clearly the truth in which 
the Jewish people had ever been educated, and which the 
revelations made to their prophets had evidenced, that 
there was but one God. 

Then comes the one faith. There can be but one faith, 
beloved Friends, if we come down to the meaning of faith. 
We are very apt to confound the term faith with belief. 
There may be a variety of beliefs, but one faith. A man 
may believe many things, but have no faith in them. He 
may believe in God, and have no faith in Him. There are 
many doctrines that he may believe, which he has been 
taught, and yet have no faith in them ; for the faith that 
is the evidence of things not seen, and the substance of 
things hoped for, is best expressed as such a confidence in 
God, and in the revelations which he makes to the 
individual soul, that we become willing to be obedient 
to Him ; willing to make our lives practically such as 
God directs they should be. There can be no two faiths 
in God ; no two or three lines of confidence in God ; no 
two things that are in this way the evidence of things not 
seen and the substance of things hoped for. It is the evi- 
dence of things not seen in the fact that we have confidence 
that what the Lord requires of us will be best for us ; this 
is not seen by us with the human eye or with the human 
judgment. We cannot in our finiteness know what is to be 
the result of any course of life that we shall pursue in accord- 
ance with the Divine direction, or what may be the purposes 
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God has in view in making the requisition of us, either for 
ourselves or for others ; but we have evidence sufficient for 
us in the confidence we have in God as the Father and great 
Ruler of all, — that if we follow his directions it will be 
best for us. It is the substance of things hoped for because 
we are hoping through that obedience (and as strengthened 
by the convictions of our last experience) , that if we are 
true to what God thus unfolds to us and requires of us, it 
will bring this happiness to us ; will bring us so to live in 
harmony with the Divine Law as to gain us an entrance into 
Heaven, — Heaven here as well as Heaven hereafter. 

Differ widely as we may in relation to our line of religious 
thought, or the specific duties that so often are required of 
us, we may all have this one faith, this one confidence in 
God, and as each of us, under this confidence and faith, 
is obedient to what He directs, despite all the diversities of 
duties that may be required of us and the differences of our 
environments, we shall nevertheless gather from that obedi- 
ence the result the Lord intends us to receive. We may 
see from this point of view that the platform is a very 
broad one upon which the whole human family may stand. 

Paul had, I think, a clear conviction of this, from the 
fact that he believed the larger portion of his mission was to 
the Gentile races, while some of the other apostles thought 
their mission lay entirely with the Jewish people. Peter, 
for instance, required what might be termed almost a mira- 
cle to convince his judgment that God was no respecter of 
persons, but in every nation they that worked righteousness, 
that loved God, or feared God, as the expression is, — 
feared God and worked righteousness, — were accepted of 
Him ; or, in other words, that in every nation they who 
had this one faith in God and through God, by which they 
were able to be true to their highest convictions, would be 
accepted. So we see that Paul had in the beginning, through 
the revelations of light to his mind at his conversion, a 
larger view than that of the earlier disciples. And the ex- 
perience of men from that day to the present, when they 
have been willing to break out from the bias of sectarian 
prejudices, and to recognize the fact that there is the one 
body and the one Spirit, the one Lord and the one faith, 
has been, with Paul, that there may be diversities of gifts 
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but the same Lord, differences of administration but the 
same Spirit, diversity of operation, but the same God work- 
ing in all. 

It is important, I believe, beloved Friends, in this day 
of large inquiry and of earnest scientific investigation, that 
we should more clearly perceive how much better, how much 
stronger, would be the bond of unity could we realize this 
larger charity or larger truth, that God adapts Himself to 
meet the condition of every spiritual state among the family 
of men ; that He is the one Lord omnipresent, as well as 
omnipotent and omniscient ; and that through the one faith 
in Him there may be realized acceptance with Him, and 
the substance of what we are hoping for, — an entrance into a 
heavenly state, whether here or hereafter. 

This naturally includes the idea that there is one baptism 
that is essentially spiritual. It is recorded that Paul said 
he thanked God he had baptized but a few (in the sense in 
which that term is generally used, to include immersion in 
or sprinkling with water). The term baptism, — the one 
baptism, — means, if I have a correct understanding of it, 
an immersion or baptism into the spiritual nature of the 
divine, — into that oneness of which I have been speaking. 
We see that this cannot be otherwise when we come to re- 
alize the fact that there is but one true faith in all the mul- 
titudinous forms of belief. The result of the conviction 
resting upon the Spirit, that " there is but the one God 
and the one Lord, the Father of all, who is over all, through 
all and in you all," making him not a Father of personal 
character, in a form like these forms, as is sometimes taught, 
but recognizing Him as a Spirit pervading all the workman- 
ship of His nature, as described in that beautiful figurative 
language, " As a Being whose centre is everywhere ; whose 
circumference is nowhere/ ' thus expressing this universal 
character, — the result of this conviction is that in every heart 
or soul that realizes this one faith, there arises the feeling 
that leads it to surrender the government of life to His di- 
rection, and become baptized into the one spirit, recog- 
nizing the universal covering of the Divine Spirit, the uni- 
versal government of that Spirit, and so moulding the life 
and regulating the conduct as to bring it into harmony with 
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Him, and into that heavenly state that I before referred to, 
both in the present and the eternal life. 

John substantiates this thought in that beautiful descrip- 
tion of the sight of ' ' the great multitude surrounding the 
throne of God." They were not those that believed in 
this or that doctrine or idea ; they were not those who sim- 
ply were raised in this or that church, but they were those 
that had passed through great tribulation, and had come 
from every nation, kindred, tongue, and people, whose 
robes were washed and made white in the blood of the 
Lamb ; — all expressive figures of the universality of the love 
of God as the one Father gathering His children from all 
nations, from every tongue, from every people ; those who 
had passed through great tribulation, — not meaning by that 
term simply the vicissitudes incident to human life, but that 
struggle of soul, that conflict of spirit, by which we come 
into the full possession of this one faith; the conflicts 
through which we pass to control the natural desires of 
human nature, and to bring these under the direction and 
government of the divine. When these desires are thus 
brought under the direction of the Divine Spirit, then shall 
we become of that number who may surround the throne of 
God. Nor is it requisite that we shall wait until the spirit 
shall be disembodied before we may know arid realize this 
state of experience, for the throne of God is set up in every 
heart, and through the one faith that yields obedience to 
His government, and under all the different forms of wor- 
ship, the different names by which people are called, and 
their different ideas of Deity and of duties, each soul that 
is honestly doing that work which appears to it as necessary, 
that by self-abnegation, by control of the natural man, does 
the best it knows how, is near the throne of God ; it is 
under the government of God, though it may differ widely 
from some other soul equally under the same government. 
This is what I understand is meant by the one baptism, the 
one government, including in the operations of the one 
Spirit all of these diversities. And I believe it would have 
been far better for mankind if in the earlier ages of the 
Christian Church this fact could have been recognized. It 
would have saved the spilling of so much blood ; it would 
have kept men from becoming such bitter persecutors ; it 
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would have enlarged more rapidly the boundaries of the 
religion of Christ ; it would have drawn men into a closer 
bond of love and unity ; it would have kept them from the 
many contentions which have marked the Christian era, 
and would long ere this have wiped out from the earth 
the scourge of war. 

Paul then goes a little further in this lesson (to me it 
is a beautiful one) : ' ' But unto each of us is given grace 
according to the measure of the gift of Christ. ' ' This is, 
as I understand it, a parallelism, — that the work we have 
to do is in accordance with the powers with which we are 
endowed. The object the Lord has in making of us an 
instrument in His hands for the purpose of our preserva- 
tion, our being kept in harmony with Him, is that grace 
is given according to our measure, as the grace was given 
to Jesus according to His measure, in His fullness. 

We do not have need then to go to our brother man to 
tnow what is the individual line of work needful for us to 
follow. We do not have, in this day, to go to a brother to 
ask the question, ' ' Know ye the Lord?" We do not 
have to go to a brother, however deeply he may be exper- 
ienced in religious life, to know what is needful for us to 
know of the requirements of God, for, as Paul declares it, 
He is not only the Father of us all, but He is over all, 
through all, and in all. He is in us to-day by His grace ; 
that grace is God ; it is a name implying the gift of the 
Spirit, the manner and means of instruction, — that which 
enlightens our understanding, and opens to our spiritual 
vision all that it is needful for us to understand of God's 
requirements. We call it grace, or we call it Christ \ we 
call it the Son, or we call it the Word ; — it has the same 
significance : — that attribute of Deity which communicates 
to the soul or the spiritual nature of man. The one power 
in man that can fully comprehend the nature and character 
of these indications is grace, is Christ. Paul in writing to 
Titus uses the expression, " The grace of God which 
bringeth salvation hath appeared to all men, teaching the 
denying of all ungodliness and the world's lusts ; that we 
should live soberly, righteously, and godly in this present 
world." If it be true that this grace hath appeared to all 
men, if there be but one Lord, one faith, and one bap- 
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tism, which faith and baptism are the result of the gift of 
this grace ; that as we, through faith in it, as Paul said in 
another place in writing to the Romans, may and will be 
saved, and that salvation to us is a present one ; its entire 
object is to keep us while in life from entering into a course 
of action from which there shall come to ourselves, or to 
others through our influence, that which will injure us or 
them, destroy our heaven, and prevent us from surrounding 
the throne. 

In order to reach these conditions we have to pass 
through tribulations, because the powers of the man are 
continually asserting themselves ; they need to be constant- 
ly watched, and that is why the gift of God's grace comes 
to each one of us. It is not to those only who are called 
to the work of the ministry. That grace was given in the 
past not only to the prophets and patriarchs, but to others 
that were equally obedient, — as Paul testified, " It hath ap- 
peared to all men. ' 1 And He appears to all men to-day ; 
we are not simply dependent upon the revelations of that 
grace made to men in the past for the knowledge of the 
duties of to-day, or for the means to come under that one 
baptism, power, and influence of the Holy Spirit. God is 
the same yestesday, to-day, and forever. There is no change 
in Him, though there have been changes in His adminis- 
tration from the commencement of man's era to the present 
time. Just so we know in our own practical experience 
there are changes continually going on in the ministration 
of God to us as individuals. The law at first is adapted to 
meet our childish conditions, our babelike state. As we 
are faithful to the revelations then made, as we have proved 
ourselves worthy to be entrusted with greater powers and 
greater gifts, then there are other duties unfolded, clearer 
visions of truth, and different works that may be required 
of us. The law as to our spiritual prpgress holds good as 
to our secular progress. 

We take a boy and place him as an apprentice to a mer- 
cantile trade. We give him certain duties to perform, 
easily comprehended by him. There may be some posi- 
tions of trust which if betrayed will not seriously affect us. 
If we find him true and capable, we advance him to further 
positions of responsibility, and so on, until by his capacity, 
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industry, and faithfulness he may be promoted to a position 
of equal partnership with us. So in the relation 1n which 
we stand spiritually to our Heavenly Father, recognizing 
Him as the one God and Father over all. He comes to us 
and gives us just such duties to be performed, first in the 
control of ourselves, for the purification of our own natures, 
and after that other duties as He in His illimitable wisdom 
knows we are fitted for them. If our hearts are so given to 
Him ; if we have this one pure faith, and that belief and 
full confidence in Him under every circumstance in which 
we are placed, and are true to our convictions, then there 
will be higher responsibility placed upon us ; and so on. 
We will continually advance all the while, and even with 
the many infirmities of human nature, and the many things 
yet to be overcome, we may remain in the same state of 
oneness with God, as God and Christ are one. 

This, beloved friends, is my faith. This is my religion; 
and from the standpoint in which I view it, it is sufficient 
to meet all of the conditions of the human family, and to 
bring us into a higher degree of happiness than the world 
has ever yet attained, and which many have never even 
dreamed of. 

This is the great object of the mission of Jesus in the 
world, — to usher in before mankind the possibility of a 
life of this character which I have been endeavoring to de- 
pict, to show its possibilities, and the power of full control 
of a humanity like our own when that humanity is brought 
under the government of the Spirit, and that spirit is in 
harmony and unity with God the Father. And it seems 
to me it cannot need any argument to convince every one 
now sitting before me that, were this the feeling of all 
professing the Christian name, it would break down every 
sectarian wall that now divides those who else should have 
been brothers and sisters, working in one common interest; 
that it would remove from many eyes the scales that now 
keep them from seeing the breadth of the intention of the 
great all-loving Father in Himself establishing this one 
faith and one baptism. It would unite us upon one com- 
mon ground, even with our diversities of views. Diversi- 
ties of views ever remain; it is impossible that men should 
see eye to eye in all things, for human minds do not all 
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work alike; we are not all endowed with the same capaci- 
ties and powers; we cannot all reason to conclusions, even 
from the same premises, alike, because we are not all 
blessed with clearness of vision and the power of logical 
reasoning, but we may all come to this common conclusion, 
that through our one faith in God, by our obedience to 
the unfoldings that come through that faith, we may har- 
monize in feeling, in sympathy and in brotherly union, 
and if all the professors of the Christian name can realize 
this power of God over their lives, they can stand as a 
united band to eradicate the evils that afflict humanity. 
This one faith curtails the selfishness of the human heart ; 
it would keep in check the contentious spirits ; it would 
direct man to act toward his brother man just as he would 
want him to act toward himself. *It would bring men to 
place less dependence upon their beliefs and doctrines and 
to centre their whole purpose of life in a purer life ; it 
would make their religion, not a belief, but a religion of 
conduct, and I believe, beloved Friends, that we should 
see this truth, whose importance we recognize in our in- 
dividual capacities in the different fields in which we labor, 
exert an influence that would tell in our own time and 
deepen and widen to all eternity. 




THE GOLDEN RULE. 



Sermon at Park Avenue Meeting, Second 
Month 25, 1894. 



[Stenographic report,"] 



' ' All things therefore whatsoever ye would that men 
should do unto you, even so do ye also unto them, for 
this is the law and the Prophets. ' ' This will be readily 
recognized as the Golden Rule, against the teachings of 
which there probably will not be found among the profes- 
sors of Christianity any to make objection. But while 
acknowledging it true as a theory, and accepting it because 
of its being a direct teaching of Jesus, the Christian world 
has unfortunately forgotten to put it into practice. Their 
attention has been so much drawn to the promulgation of 
doctrines and beliefs, or to the acceptance or following of 
some particular thing which Jesus did, that they seem to 
have overlooked the practical nature of this teaching, and 
the advantages that would have grown out of it, had it been 
more carefully attended to. 

When one reads of the bickerings, the jealousies, the 
persecutions, the martyrdoms, the harsh judgments, the ex- 
communications because of difference of view upon re- 
ligious ideas, or upon different interpretations of the teach- 
ings of the early Fathers as well as of Jesus, we cannot, I 
think, but clearly see that had there been a more careful 
inculcation of this principle, and a more close living up 
to it, these things would not have occurred. It is a 
question of no small importance to us to-day in our re- 
ligious profession whether we are living up to its require- 
ments. If it be true that it is the sum and substance of the 
Law and of the teachings of the Prophets, as well as sub- 
stantiated by Jesus, whom we regard as the great Head and 
Founder of our Church, it possesses a double importance 
to us. It clearly shows that the Divine Being, in the early 
revelations of His law, expected that the religious life His 
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children were required to live would be of that practical 
nature that would lead them to harmonize with one 
another, notwithstanding their difference of view, differ- 
ence of thought, difference of attainment and difference of 
environment. If it had been important that every human 
being should see just as every other human being did, re- 
garding the different duties to be performed or the different 
ideas to be accepted by them, there would have been given 
one specific law that all could understand, and which all 
were in the same manner required to obey. But I think 
that no thoughtful man will, from anything that he has 
ever found in the history of the past, or from his own ex- 
perience, conclude that any such law has ever been given. 

To avoid the scenes that have occurred, to remove con- 
ditions which are still existing in the world, it seems as 
though this injunction of Jesus was given, — in order that 
man might, with all this divergence of opinion, of thought, 
of condition, still recognize one common brotherhood. 
It is as a matter of course a very close requirement in all 
things in which we are brought into contact with our 
fellows, to do unto them just as we would have them do 
unto us. Such a rule is applicable in every phase of human 
life, and first of all applicable in the human life between the 
different members of the family, each fulfilling his allotted 
sphere in the family, without any other member exercising 
improper authority or harsh judgment. If every member 
of every individual family were thus to realize the im- 
portance of this duty, there would be no such things as 
strife and contention. There would be no such thing as 
breaking the bond of true love and harmony in the family. 
There never would be known such things as separations 
and divorces. There would not be a building up of such 
feelings of bitterness as are sometimes engendered between 
parents and children. Whatever may be the right of 
the parent in his authority, it would not be exercised 
simply because of that authority. He would be look- 
ing at the best interests of the child as well as his own ; 
and so with the relation between husband and wife, and 
brothers and sisters. When we come to examine just how 
this requirement demands of us that close, constant self- 
denial which Jesus taught as the proper thing to become 
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a Christian, to be a follower of His, we see that there is a 
great deal for us yet as professing Christians to learn, a great 
deal yet to attain to. When we go out into the wider circle 
of social life, in our interminglings with each other 
socially, the avoidance of any expression in regard to the 
conduct of another that we would not like to have made 
toward ourselves under similar circumstances, the refrain- 
ing from improper criticism, arid from being a party to 
the spreading of a report that may be injurious to the 
character of another, or interfering in any way with his 
advancement socially or secularly or religiously, — all this 
is no easy attainment, — we see that it is a very close path 
to walk in. It requires maintaining a constant guard over 
the thought first, and then the bridling of the tongue, the 
forbearing to express that which we see in our judgment is 
imperfect and improper. 

I am not speaking of these things because I think I have 
attained to the condition described. The subject has 
opened before me in the past few days in a peculiar manner, 
and I am willing to share this line of thought with you 
this morning, and to ask each of us to go into an investi- 
gation as to how far we have made this Golden Rule the 
practice of our lives; and I think if we enter into this 
close examination there are few of us who will not find 
that there is something yet for us to do. With all our pro- 
fessions of Christianity, with all our hope of the eternal 
life, we have not attained yet all that lies within the line 
of human attainment in a Christian life. 

Then in the business world. Are we careful to present 
a matter to another as we would like it presented to our- 
selves in all our dealings ? Is there no deception made ? 
Are we thoughtful to give to others that which belongs to 
them ? Do we avoid taking from them their substance 
without rendering a proper equivalent for it ? As we look 
around in the world among professing Christians, we see 
much in their business relations that seems to be opposite 
to this rule. We see them presenting the best side of 
things to an intending customer and often misrepresenting 
the conditions ; undervaluing the thing they wish to buy, 
or overvaluing that which they wish to sell ; moved by 
impulses perhaps for pecuniary gain, aside from the neces- 
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saries of life, or because of a sharp and bitter competition. 
If all were to put this rule into practice who profess the 
Christian name, it would do away with very much of the 
unhappy conditions existing in the world around us. It 
would keep men out of improper speculations ; keep them 
from all forms of gambling, whether they are regarded as 
legitimate or illegitimate ; keep them from all forms of em- 
bezzlement, and from all kinds of defalcation. It would 
make the business life one far more pleasant to enter into, 
and far better in its operations with respect to all classes of 
mankind. 

So in the religious life. In any organization, how often 
we find bitterness or coldness engendered because of im- 
proper expressions used by an individual in regard to a sub- 
ject before the meeting for discussion ; because of the dis- 
position to have our own way without looking to the rights 
of others or giving to the views of others a proper thought 
and a proper place. How often with relation to expressions 
that fall from those who appear in our meetings in the min- 
istry we may not fully understand the line of their thought. 
We may not gather just the idea they intended to express, 
it may clash with our own, it may be different from that 
which we had conceived was true, it may be widely differ- 
ent from that which we have been taught, and the workings 
of the speaker's mind may be different from the working of 
our own. Do we judge them harshly ? Do we do unto 
them as we would have them do unto us under similar con- 
ditions ? 

Reverse the case. Suppose you were speaking to those 
of us who had these diverse views. If there be a spirit of 
judgment, if there be a condition of harshness of mind, if 
there be coldness, if there be something there which would 
lead us to assume the position that we were right and they 
were wrong, would we like it done to us under similar cir- 
cumstances ? This thought having a proper place in the 
mind would very often soften the asperities of some natures, 
would keep them from giving utterance to expressions that 
would hurt or wound, or if it did not hurt or wound the 
person who used the expression, might create prejudice in 
some minds against him, and thus mar the bond of union, 
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break up that close fellow-feeling which should exist in any 
religious body. 

If we carry out this injunction in good faith, we see that 
in this relation it requires very close watchfulness on the 
part of each individual mind. We want the right to think 
for ourselves. We want the right if the occasion comes 
to express our thoughts, and if we do it in a proper manner 
that right should be given us without this idea of condem- 
nation. And so we have the right to think in regard to 
what may be expressed. We have a right to criticise it if 
that criticism be not of a carping character. We have a 
right to examine it, and if we find it true, to accept it, and 
if we find it to be not true, to reject it. At the same time 
there may be a perfect bond of union between us. There 
may be a perfect love maintained. There may be a con- 
dition out of which there may be a growth on both sides. 
There may be a thought expressed that may differ widely 
from that which we thought was the truth, and it may strike 
at some of our prejudices, and yet if we examine it carefully 
we may find a clearer unfolding of truth than we had had 
any conception of previously. We are all learners in this 
field. None of us has yet attained all it is possible to know 
of divine truth. None of us has attained such a condition 
as to have a perfect conception of all that has been revealed 
in the past any more than of all that has been revealed in 
the present. Therefore in these respects we see the neces- 
sity of carrying out this injunction. 

It is so in the relation that we bear to other churches, 
those who worship God in different forms from ourselves, 
and who according to their light and perception of truth 
are banded together for carrying on the Lord's work. We 
need to carry out this injunction towards them as we want 
it carried out towards ourselves. No religious body has 
the right, if they wish to do unto others as they would have 
others do unto them, to assume that all others except them- 
selves are wrong; that they have found the only right 
way, and that their line of thought is the only true way of 
salvation, the only true way to worship God, and the only 
true way to do that which is pleasing in the sight of God. 
We must allow each of these, as we do individuals, to have 
their own line of thought, to follow out that which they 
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deem to be true, without our assuming the seat of judgment 
over them. We do have a right clearly to give our thought 
in regard to these things, without assuming that we alone 
are right, or that they are wrong. This is our privilege, 
as with the individual, but if we keep out this feeling of 
judgment, we will find that it will bring us to see that there 
are points of agreement that are as strong as if not stronger 
than the points on which we disagree ; that there is a course 
of life resulting from our religious thought by which we can 
stand on one common ground ; that we can recognize in 
different expressions, in the different lines of thought, that 
there is but one God and the one Spirit working. 

It would do away with these aspersions that mar the Chris- 
tian union, tear down the sectarian wall built between the 
sects, and dispel that contention over doctrine which has in 
the past marred the history of the Christian Church. It 
would lead men to stand upon common ground in regard 
to those things which are essential ; things that are non- 
essential to the whole may be essential to the object 
to be attained by the individual, but not for all other 
individuals to accept. This would leave far more time to 
combat the vice that is in the world, and to work side by 
side to do away with the evils that afflict humanity. We 
would find a common brotherhood in the uplifting of the 
fallen and in restoring the erring, and in doing that which 
will best promote each other's happiness. 

But I recognize that while these are the requirements of 
the Master in giving this injunction, man cannot do this 
by his own unaided strength. I recognize that while he may 
make resolution after resolution as the effort of his own will, 
they may prove as words written on the sands of the seashore, 
which, as the tide flows in, may be entirely obliterated by 
the very first wave of temptation or trial. But I believe 
there is a power which is able, if we are willing to be gov- 
erned by it, to enable us to attain at least some degree of 
experience in practically carrying out this idea. 

The Golden Rule is in close conformity to that other 
declaration of Jesus, when the question was asked Him, 
What is the greatest commandment ? " Thou shalt love the 
Lord thy God with all thy soul, and with all thy heart, 
and with all thy mind, and with all thy strength. This 
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is the first great commandment, and the second is like 
unto it ; Thou shalt love thy neighbor as thyself. Upon 
this rests all the Law and the Prophets.' ' But Jesus also 
said that in this Golden Rule is combined all the teachings 
of the Law and the Prophets. Thus we see that these are 
very closely united. There must first be in the heart the love 
of God. There must first be a recognition of the Divine, not 
merely as a Creator, not merely as God alone, but as a 
Father, — that our hearts shall be so given up to Him that 
we shall completely love Him as the first great object of 
our lives. Not that we shall stand in fear of and aloof 
from Him, not that we shall look upon Him as a Being we 
do not dare to approach, but that we may regard Him as a 
Father who will give us tender counsel, who is ever seeking 
our best and highest interests ; and who in the establishment 
of the law for our guidance and government designed to 
effect our happiness in the present life as well as to fit us to 
enjoy all that is in the life to come. 

Towards this Divine Father then our love should be fixed 
supreme. To Him the whole mind and soul should be given 
up, making Him the first object of our affections. This 
love for Him is no more at variance with our love for any- 
thing right and proper than conjugal or parental affection is 
at variance with the love that reaches out to all our fellow- 
creatures. Our love for humanity does not lessen the 
bonds of conjugal love, but on the contrary that love is the 
stronger because of the influence of the other love. So in 
our love for our Heavenly Father. While that love may 
and should be supreme, it does not lessen the proper love 
that we may have for our fellow-beings, but there comes 
coupled with love of God that unselfish love for our fellow- 
man, — for " thy neighbor as thyself." This is the founda- 
tion of the rule that " all things whatsoever ye would that 
men should do unto you, do ye even so to them." Upon 
this rests our duty to the Divine Being, through whom we 
find the strength, the direction, and the power that enable 
us to carry out that injunction. If love of the Divine Law- 
giver is supreme we are led to do that which we feel He re- 
quires. We then cheerfully and willingly perform just such 
work and service as the Father demands of us. So with 
our profession of this belief in God, of a belief in His 
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Son whom we call Christ, as the revelator of God (and not 
only the Revelator of God but the Revelator of the laws of 
God to us), — with our belief in this there is need that we 
should carry that belief into practical action among men ; 
and there is no way in which we can carry it out so fully, 
no manner in which we can so clearly exemplify it, as by 
obeying this injunction of the Blessed Master to follow the 
Golden Rule in every relation* in which we are placed in 



Shall we not then, beloved Friends, examine for ourselves 
yet more closely than has been our wont as to the spirit of 
our intercourse with our fellow-men ? Shall we not to-day 
covenant with God that we will more closely serve Him in 
this relation ? that we will endeavor by His aid^ by His 
power, by the strength He has given us, to watch more 
closely over every thought, over every word, and over 
every act of our lives, that henceforth there may be a still 
greater attainment of or advancement toward a realization 
of the fulfilment of this injunction? How it would do 
away with many of the differences that hinder the progress 
of the church and the individual. How it would lead us 
to watch carefully over the word we speak that it may not 
injure or wound. How it would lead us to seek the 
highest good of others in preference to our own good. 
And would this not bring the sweetest and holiest satisfac- 
tion in those moments of deep thought in which we take 
a retrospect of our lives ? Would it not bind us more 
sweetly and closely to our fellow-men ? 



life. 




DELIVERANCE FROM EVIL. 



Sermon at Park Avenue Meeting, Third 
Month 4, 1894. 

[Stenographic report."] 



My thought has been turned this morning to the origin 
of evil as a subject of deep interest and importance, since 
upon our understanding of it largely depends our idea of 
our duty' as religious beings. I remember very early in life 
frequently hearing the expression that good and evil were 
set before us and we were given the power to choose which 
we would accept, and I think that that idea has more or 
less pervaded religious teaching down to the present time. 
This seems to me to involve the thought that God made 
evil, for no other power could create it. I have been un- 
able to find anything that has been written in the past 
which sustains this idea. It is true that in the scriptural 
account of the garden of Eden it is said that the Lord 
planted in the garden all sorts of trees, and that He also 
implanted the tree of the knowledge of good and evil, but 
we must remember that he forbade man to partake of the 
fruit of that tree. Therefore in the beginning He did not 
place good and evil before man in the sense in which it is 
commonly understood. 

Then, again, I remember the teaching which has been 
common all through my life, that evil came into the world 
through the yielding to temptation of our first parents, and 
has continued in the world from a similar source, — that 
temptation coming from a satanic being to whom men 
generally give the appellation of the devil ; and in order 
to substantiate this theory there has been interwoven with 
it the idea that at some period or other an ambitious angel 
in heaven, aspiring to be equal with God, fell, and because 
of that fall or because of the penalty which necessarily fol- 
lowed, an enmity sprang up between him and God, and he 
has ever since been endeavoring to thwart the designs of 
the Almighty in seeking to further the best interests of man. 
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The inquiry always did come to me, whenever I thought 
of this idea, if Heaven be a place where God has 
the entire control, a condition or a place of entire happi- 
ness, what was it that could possibly have induced an angel 
to attempt to thwart the purposes and laws of God ? and I 
must confess that I have been entirely unable to satisfy my 
own mind how such a thing could be possible. It seems to 
me to be entirely inconsistent with all the thoughts I have 
of Heaven. We read that in the beginning, when the law 
was given man, the serpent appeared in the garden and 
sought to beguile the woman, and to induce her to believe 
that the penalty which the Almighty had said he would im- 
pose for the partaking of the forbidden fruit, would not be 
imposed. To that serpent is usually ascribed the idea of a 
devil, — that it was his Satanic Majesty in this form, alluring 
the woman to transgress the law of God. To me this is 
simply an allegorical illustration of the manner by which 
all rational souls have been tempted from the creation of 
man to the present day ; entirely separate from thfe idea of 
any distinct being who has the power to tempt and draw 
man away from his allegiance to the Divine. If we think 
for a moment what is involved in the idea of the existence 
of a being who can be tempting the vast numbers of the hu- 
man family in every part of this globe at the same moment, 
we can readily see that we must ascribe to such a power the 
same omnipresence we ascribe to God. And it is not much 
wonder that in past ages the thought found a lodgement, 
and many adherents, that there were two gods, — the one a 
god of matter and the other a god of mind or soul ; and 
that these two gods were continually at war with each 
other, the one seeking to seduce the man from allegiance 
to spiritual requirements, and the other lifting him above 
the domain of the sensual. Out of this grew that other 
idea that the more the man punished the body, the better 
it was for the soul ; the more he exercised control over the 
cravings and desires of the natural man, the faster would 
the soul live and grow in acceptance with God. And we 
are to-day not entirely rid of the idea that a life of asceti- 
cism, a life of stern repression of everything that is joyous in 
the human life, is the true religious life. This is the in- 
heritance that we have received from the past, growing out 
of this idea of the existence of such an evil being, with God- 
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like powers and prerogatives. In this idea the dominant 
theology of the world to-day has its basis. 

I refer to these things in order to contrast them with the 
view I wish to present before you this morning, because it 
seems to me there is a clearer and more rational idea of the 
origin of evil, and one which, when thoroughly understood, 
will do away with a great deal of the mysticism that sur- 
rounds the religion we profess. I claim that God never 
made anything evil ; that it is true, as asserted in the ac- 
count we have of the creation, although given in allegori- 
cal form, that when He had surveyed the workmanship of 
His hand, He pronounced it good, and not only good, but 
very good. I cannot conceive it possible that that being 
whom I regard as all love and goodness should have created 
anything evil, and I therefore conclude that whatever of 
evil man has ever known has been of his own creation, — 
created by his disobedience of a law that was intended for 
his good ; a law good in itself. When God gave man all 
his powers and passions, when he gave him access to the 
tree of life and to the tree of the knowledge of good and 
evil, that tree of the knowledge of good and evil was not 
designed for him to use as a part of his nature, but in order 
that he might be a free, intelligent being, that he might 
have the power of choice ; for by exercising that power of 
choice rightly he would advance his interest more and en- 
joy greater happiness than if God had made him a mere 
machine and placed him in such conditions that he could 
not do otherwise than follow the law that was always lead- 
ing to good. It is only in this way that we can possibly 
draw the conclusion that good and evil were set before 
man. God made it possible for man to reject His com- 
mands ; He made it possible for man to refuse the higher 
laws of his being as well as the lower ones, but he has 
always imposed a penalty for the disobedience of those 
laws, simply to induce man to become obedient for his own 
best good. Evil then came into the world first by the 
disobedience of our first parents. It is in the world to-day 
because of the disobedience of those who are living to-day; 
— not simply because it is an inherited quality, not simply 
because those who have lived before us did not do right, 
but because we ourselves do not do right. The same tree 
bearing the knowledge of good and evil is given to us ; we 
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have the same liberty to partake of it to-day that any have 
had in any age of the world, and there is also the same law 
given us forbidding us to attempt to do it. I understand 
this to mean simply that man is not to allow himself to be 
governed in his spiritual relations by his own unaided will 
and judgment ; that the Almighty intended in the begin- 
ning to keep, not only control and supervision, but direc- 
tion of man's life, that He might preserve him from the 
commission of wrong, and thereby keep him as happy as it is 
possible for him to be in the many vicissitudes incident to 
human life. If then these premises are correct there is no 
need for us to fear. the existence of a being outside of us 
with co-ordinate powers with God. There is no necessity 
to look for or to anticipate that our temptations come from 
such a being, for we will find abundance of them, and all 
that we need to, all that we could possibly overcome, with- 
out attributing them to the devil. If we will lay aside the 
prejudices of our early and later traditions, if we will 
gradually examine ourselves as we are, we will find, I think, 
that every temptation that assails us arises from within us, 
in the simple desire of some power or other within ourselves 
to be gratified improperly. It is not that the desire is 
wrong ; there is no wrong in being tempted ; there was no 
wrong in the serpent seeking to beguile the woman. 
That serpent represents to me simply the cunning of the 
human will, the sophistry of the human mind, endeavoring 
to convince man that what he felt impressed upon him as 
the law of God would not be carried out. There was no 
special wrong in this ; there is no wrong in Gpd's giving 
to man the will, the power of reason, the power to argue ; 
none of us will believe that that is wrong, and yet this is 
just what is represented by the serpent. It is, if we look at 
our own individual experience, beautifully represented by 
the nature of the serpent, as cunning, as subtle, as crawling, 
as twisting, as twining ; but the business of the man was to 
keep away from this ; — not to look to this kind of reason- 
ing, but to look to the direction of the Father. When he 
listens to this, then, represented by the character of the 
serpent, his evil begins ; then his sin commences, not be- 
fore. He does not need to hold communication with any 
other being outside of himself ; he does not need to fear 
anything going about, in that figurative language, a crea- 
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ture like a roaring lion seeking whom he may devour ; he 
has it all within himself. All temptation in man comes 
from the things that were created by the Almighty and 
pronounced good. I care not what it is ; it makes not the 
slightest difference how presented, it has its origin in the 
improper use or gratification of some one or other of the 
laws which God has planted in man for good. He will 
find there the sources of all his temptations, and the origin 
of all the evil he knows. While there are evils afflicting 
mankind around him and from which he may suffer the 
consequences, they are not evils to him in the sense that 
they interfere with his happiness with his God ; they are 
not sent to him except as he allows himself to move along 
in the same tide or same channel. When we come then to 
the accident of position in which we are placed by our 
Heavenly Father, that we are surrounded by good instead 
of evil, good influences instead of those that are evil, ex- 
cept as we pervert the good influences, we may then dis- 
cover the necessity there is of our listening to the voice of 
the Divine, in order that we may be saved from entering 
into or co-operating with those evil influences. We may 
then readily learn why those who recognize the voice of 
God as speaking just as intelligently to the soul to-day as 
in any age of the world, recognize that that voice has come 
with what we call light, which sheds its abundant beams up- 
on the understanding of the human mind to-day for the 
further purpose of its preservation from the commission of 
evil. Its object is to light the soul of man and bring it to 
be obedient to the light of God ; to simply follow out the 
desires of the human just so far as they are necessary for 
man's well being; to give latitude to the desires of his 
nature in every direction just so far as they are necessary to 
promote his higher interests, and no farther. And with 
this view of things, we may well see that no law could be 
written in a book that would be adapted to meet the con- 
ditions of every individual soul. As far as it goes, it 
might be true as the revelation that would be made to those 
who opened it, yet it could not be made sufficient to meet all 
the conditions of the human family. Let us remember 
that God is universal, that He takes cognizance of all His 
creation, that every soul is an object of His care, that 
while He numbereth the hairs of our head He does not 
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allow the sparrow's fall to go unnoticed ; that we are ever 
in His presence. We may dispute His law and still be in 
His presence ; we may allow evil to find a place in the 
heart and still be in His presence. But his presence, when 
it comes in these conditions, as a reprover, while we feel it 
destroys our peace, disturbs our happiness, is designed for 
our good ; He does not come there as an arbitrary being with 
feelings of passion or vengeance, because man has not done 
as he ought to have done ; He does not follow man with 
the penalty of violated law simply for revenge, and to sat- 
isfy or wreak his vengeance or anger, — He comes there in 
his omniscience to induce a return to God ; to plead with 
man to leave off the evil of his way and to submit himself 
to His higher and better direction, that he may thereby 
promote his higher happiness. 

Here, beloved Friends, is what I understand to be the 
design of the Almighty in imposing penalties for violated 
law, and in this lies the sum and substance of all I know 
regarding salvation. It is what it seems to me the posi- 
tion of man imperatively demands for his preservation, 
for keeping him from the commission of sin or yielding 
his heart to that which is evil. If any of us will, carefully 
study our own selves, turn away from the dependence upon 
anything else outside of us, lay aside our prejudices, and 
carefully examine that which we have known for ourselves, 
we will find that there is not a day passes, scarcely a 
moment in our lives, that we do not need this kind of 
preservation, the aid of some power higher than our own, 
to keep us from yielding to the improper promptings of 
desire, and therefore the commission of evil, and right 
here, beloved Friends, to me comes in the beautiful lesson 
of the life of Jesus. The reasons I understand that 
differently from the interpretation which has been taught 
in the world, are these ; Adam was not obedient to the 
law which God had given him ; he fell from that state ; he 
lost his place in Paradise. Others who followed him also 
lost their happy condition, not because he had, but through 
similar means. A state of idolatry grew up among the 
people; while there was a recognition of the need of a 
worship of a higher power; while there was still im- 
planted in their beings something which naturally taught 
them that there must be a dependence upon a power higher 
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than their idols, yet because that being was invisible to 
the naked eye, because they couldn't hold a conference 
with it with the natural ear, they must fain make an image 
of their idea, and this led up to the idolatry which has so 
often marked the history of the world. They were then 
departing from their original condition, and still God 
loved them through all this, still He thought of them, and 
adapted His law to meet their condition, continually re- 
minding them, however, through the prophets, that there 
was but the one God and Him only must they serve ; 
continually drawing their attention away from the idola- 
trous worship into which they had been lapsing. Such 
was the condition of the world when Jesus came. Though 
the Israelites had been brought back from the land of 
their captivity, a condition brought about by their 
idolatrous worship, and while they had for the time being 
forsaken the worship of their idols, there was still the 
worship of the law; there was that which carried their 
attention to something outward, and so Jesus was sent into 
the world to live before them that perfect life, meeting the 
temptations and trials that surround the human family, 
tempted in all points, as we are, — that is, having the same 
passions and dispositions, the same propensities, the same 
powers with which the natural man is endowed, — passing 
through the temptations you are all familiar with when 
Satan is represented as trying to tempt him (which temp- 
tations I understand simply refer to that which was going 
on in his own mind, hoping that the human will that 
dwelt within him would permit him to do something before 
the world to make them recognize Him as their king, as 
their deliverer, as their Messiah), but able to reject all this 
and simply carry out the purposes for which He was sent 
into the world, to show that there was a possibility that 
such a humanity could be controlled by the Divine Power 
dwelling in it, in its fulness, for the object for which He 
was sent into the world, showing that his salvation lay not 
in something that was to^ be done by something without 
Him, or something that might be done by and by, but 
that He was preserved from the commission of sin by 
constant continual obedience to what the Father required 
of Him, and so maywe.be. Such is my faith at least ; 
such is my religion. I have never been acquainted with 
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any power that tempted me except that within my own 
self. That being properly used was always good. I might 
draw example after example to illustrate this thought, but 
I am speaking to intelligent people, who can carry out the 
thought perhaps just as well as I can. I ask you to ex- 
amine it carefully, and see whether you cannot find a 
reason within yourselves and within your own lives for all 
the temptations you have ever known, and whether, when 
you have been preserved from these temptations, you did 
not find this preservation by listening to the voice of 
the Lord, to the higher power impressing on you what 
was right for you to do. 

I know that in these expressions I would seem to con- 
tradict the popular idea, so long entertained, that Jesus 
was the Saviour of the world. I know this thought strikes 
very closely in some minds. I realize its force, because of 
the reverence that has been paid in the past, and from the 
educational ideas that have been entertained, but I must, if 
I declare anything, declare what I know to be true, though 
it may strike at some of these prejudices ; though it may 
be different from that which many have held. I know 
how hard it is to break away from our early teachings and 
to dissociate in the mind those teachings from that which 
may really be true and which we have not heretofore com- 
prehended. As I often have said before you at other 
times, I recognize Christ as the Saviour, but not Jesus. I 
make a distinction here ; Jesus, the name of the humanity 
that appeared before men for the purpose of teaching man 
how to live ; Christ, the power of God, the spirit of God, 
as present in the heart of every man and every woman, to 
save from evil, to save from sin ; that the Christ dwelt in 
Jesus in its fulness, for he had a larger work to perform 
than we. He came to live that life before men, coming as 
their Messiah, to the Jews. Now Messiah does not mean 
saviour ; it means anointed. Coming as the anointed of 
God among the Jews, to live before them that practical life, 
to show them, to prove the character of His teachings, 
that by obedience unto what they knew to be right they 
would be preserved from the commission of wrong, and 
man could be kept from sin, that which kept him, that 
which preserved him was the Christ, the power and the 
wisdom of God. The Son of God is a spirit. That 
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Christ is present to-day in our hearts if we will allow Him 
to come there ; that medium through which God reveals 
himself to man and points to him the path which he has to 
walk in and which will preserve him from the commission 
of evil, is just as present in our hearts to-day as it was in 
Jesus. That is the Saviour I acknowledge; that is the 
Christ I acknowledge as my Saviour; the Christ I ac- 
knowledge as my Restorer. When I have committed a 
wrong, when I have yielded to the influences of passion, 
when I have disobeyed God's law, I have found in the 
cool of the day, in moments of reflection, that spirit of 
the Lord I call Christ communing with me, convicting me 
of my error, and pointing out the path to be pursued in 
the future that I may retrace my steps. That I understand 
to be my Christ, my Saviour, my Restorer, and I have 
found, as I have been obedient to it, it has always brought 
me back again, even though sometimes carrying me down 
into that deep humility of soul, requiring me to make open 
acknowledgment of my fault and of my mistakes. When 
we remember then, beloved Friends, that all these things 
are carried on within us, that each individual of us is 
responsible for the evil he commits, that every evil he 
knows, so far as he himself is concerned, originates within 
himself, — when he becomes conscious of this fact, I claim 
it will make him more watchful over his life, he will feel a 
deeper responsibility resting upon him for his own happi- 
ness. When he can lay the blame upon another, when he 
can think that he is placed in positions where he cannot 
help himself, because other and more powerful influences 
are seeking to direct his life, he finds a sort of palliation 
for the wrong done, and will not make the earnest, zealous 
effort to overcome the wrong that he will when he becomes 
conscious that he himself makes his own sin by the trans- 
gression of that which he knew was right. This brings 
him then to realize that if he would be preserved from the 
commission of wrong, kept from entering into a state of 
evil, he must, because he cannot by his own powers or own 
reasoning, or his own will, thus control the promptings 
within himself, be dependent upon a power higher than 
his own ; it will lead him then to seek for that power more 
earnestly, more strongly and more devotedly, that he may 
be preserved from the commission of that which does so 
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much to disturb and destroy his own peace, and in its 
effect on those upon whom he may exert an influence be 
also detrimental. 

When we find that there is within ourselves the power 
that will enable us to thus control the promptings of our 
desires ; that the Christ is not way off yonder, — as Whittier 
so beautifully expresses it, 



" The dear Christ lives not afar, 
The king of some remoter star, 
Listening at times with flattered ear 
To homage wrung from selfish fear ; 
But here amid the poor and blind, 
The lame and suffering, of our kind, 
In lives we live, in prayers we pray, 
Life of our life, he lives to-day," — 



When we realize He is just as universally present in our 
hearts as the sunlight that illuminates the whole material 
world ; we need not go back to men who lived in the past, 
nor need we go to those who are living in the present, 
however pure may be their lives, to know what this Christ 
would have us do to keep us from the commission of evil ; 
but we will find it right within ourselves if we will turn 
there and commune with it. It will lead us so that though 
the world may not always understand our actions, while it 
may condemn much that we do, yet we may be at peace 
with God, and may be prompted to do that which is good in 
the Divine sight, although it may not always meet the ap- 
proval of man. 

O, beloved Friends, my heart warms with love toward 
you, as you are gathered here this morning; I am not 
speaking this as a criticism or to hurt ; but because I want 
to draw your souls nearer to God ; I want you to realize 
in life every day, and I want to see realized in all men's lives 
every day, the aspiration of that beautiful hymn, "Nearer 
My God, to Thee, Nearer to Thee," — that it may not be 
simply the sound that is pleasant to the ear, but the experi- 
ence of a life, and one that we may find around us every 
moment that we live, drawing nearer to God, recognizing 
His power and presence within us in our different vocations 
in life, in our social enjoyments as well as in our religious 
ones. While it will often restrain us from the commission 
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of an act that will disturb our own happiness or interfere 
with the happiness of others, it will at the same time give 
latitude to all that is innocent and pure and blissful, to all 
that will enable us to bless ourselves and to bless our fellow- 
creatures. By blessing our fellow-beings, we bless ourselves 
the more. It enlarges the life; it leads us to do good, kind 
acts towards those who are in less favorable condition than 
ourselves. It leads us to help those who are in need, and 
at the same time to extend a loving feeling and kind, ten- 
der sympathy to those who may be in a spiritual condition 
under a state of depression, — the loving influence of a life 
led always by the Divine, as is so beautifully illustrated in 
the life of Jesus, in his going about doing good, declaring 
the truth, even though that truth was at variance with the pro- 
fessed theology of the day, constantly doing good to those 
who would persecute Him and who eventually put Him to 
death, — that I need not show in detail how it will be illus- 
trated in our own lives in our measure. 

O beloved Friends, let our religion become of this 
practical character. Let us seek to satisfy ourselves as to 
what we are, what we may know, and we will find a vast 
field in which to employ our talent. We have God all the 
time, and we realize day by day there will be a growing, 
a deeper and a purer love for God, and a deeper, a troader 
and purer love for man. 
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THE SPIRITUAL RESURRECTION. 



"Ask, and it shall be given you ; seek, and ye shall find ; knock, 
and it shall be opened unto you : for every one that asketh, receiveth ; 
and he that seeketh, findeth ; and to him that knocketh it shall be 
opened. ,, 

I have not been unmindful that all over our land, and 
in fact in all Christian countries, the present is a day set 
apart for peculiar services with the view of commemorating 
the generally-understood resurrection of Jesus. It is a 
day, to the Christian world, of peculiar significance ; and 
yet we who gather here have not found it our place to take 
part in these ceremonial observances, but have gathered in 
our usual unostentatious way for worship. And yet it may 
not be amiss that our thoughts shall be somewhat turned 
towards the lessons that are involved in these ceremonial 
observances, that we may draw therefrom some spiritual 
lesson which may fasten more deeply upon our minds the 
necessity of an entire dependence upon a spiritual Christ, 
knowing Him to have been arisen in our own hearts. 

While the text I have quoted does not seem to have 
as peculiar a significance or application toward these 
ceremonies, it nevertheless has an application toward this 
spiritual understanding, and an aid to our spiritual advance- 
ment, by calling our attention indirectly to the necessity 
of a dependence upon the immediate presence of the 
Divine Spirit or Christ of God in our own hearts. 

To ask that we may receive, to seek that we may find, 
to knock that it may be opened unto us, involves first, the 
consciousness of our needs ; a consciousness that there is 
something we do not have, and which we cannot, by our 
own unaided powers obtain ; for this passage was designed 
to teach a spiritual lesson, and is, so far as I understand it, 
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only applicable to man's spiritual needs or wants. We are 
not to receive the things of this world simply by asking for 
them ; we do not always obtain them by seeking for them, 
nor is the wisdom of the world always opened unto us by 
knocking. But in our spiritual life it is different. There 
must first come the consciousness that we need something 
more than we have ; that the human powers, however 
highly they may be cultivated, cannot give us that which 
the soul life needs. This requires of us a humility of spirit, 
a humbling before the power that can give ; it demands of 
us a recognition of a power higher than our own, — a power 
to which we have ascribed the name of God. And not 
only a recognition of a power omnipotent and omniscient, 
as we call God, but of a loving Father. We are to recog- 
nize that even though we may be conscious we have not 
done all we should have done, or have done that which we 
should not have done, yet there is One to whom we can 
go, of whom we can ask, whom we may seek for the treas- 
ures of His knowledge and love. We may knock at this 
door assured that there will be, in accordance with our 
varied conditions, our varied needs, an opening to us. 

To those who have not wilfully transgressed a Divine 
Law, if there be any such ; who have done the best they 
could under the circumstances in which they have been 
placed, in living out the instructions that have given them 
by those under whose care they have been placed, there will 
come a time, as there always does come a time, when there 
is a consciousness that this instruction does not meet all the 
needs of spiritual life. There is a longing in the soul for 
a higher knowledge or a clearer perception of the lines of 
duty that are requisite to follow. Then comes with this 
consciousness the need of asking, — that means prayer ; — 
an earnest inquiry into our own course of life, the difficul- 
ties by which we are surrounded, the course which may be 
best for us to enter, by which we may receive that which 
we are desiring. It is, in short, an introversion of spirit, 
an earnest examination of ourselves, as to what we are and 
what we may really need. 

To -aid us in this work, the Divine Father has placed 
within each one of us a witness for himself, as we usually 
term it. We sometimes call it the Inner Light, but we 
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mean the Spirit of God, the Christ of God, — the attribute 
of Deity by which He holds this immediate communion 
with the souls of the children of men. When we thus 
recognize our needs, and become willing to ask that they 
be supplied, and at the same time ask with the feeling that 
not our will but the Lord's will shall be done, we will as- 
suredly receive, and receive just that which is needed for 
us ; just that which is necessary for us to know, to under- 
stand or to do. And while it may not be just in the line 
we desire, while it may not satisfy the ambition of the 
human mind, yet if we are willing to receive it, to accept 
it, to follow it, we shall find it will produce for us just that 
condition our spiritual nature most needs, it will place us 
in just that line of action which will best promote our own 
interests and the interests of those with whom we are 
brought in contact. 

The revelation of that law then is the recognition of 
that higher power, or Spirit of God, and brings us to a 
condition of experience where we know for ourselves that 
Christ is risen in our hearts. Not necessarily as a resur- 
recting power, for there could be no resurrection until there 
was a death, but it is not requisite, it was not designed by 
the Father, that man should enter into a state of death in 
order to be resurrected, to know Christ arisen. Death is 
an abnormal condition, produced by man's transgressions. 
But along this same line of obedience in the changing from 
the government of the powers of the man to the govern- 
ment of the powers of the Spirit, there is this rising of the 
Christ in the heart as a law-giver, a director, and a 
rewarder, bringing to us happiness, or, in other words, a 
heaven within us, as the result of our obedience to it. 

Here then we have this blessed promise, as a word of 
encouragement to us, that when we find ourselves in these 
conditions, when we need mcfre light, or a clearer under- 
standing than we have, the Christ of God is ready to rise 
in our hearts and supply all our needs. And while we may 
find much help in the use of the instrumentalities which 
God has so kindly given, yet there are periods when this 
cannot effect the work for us, — when there must be a close 
affiliation between the spirit of man and the Spirit of God, 
or the Christ of God, that in this experience we may realize 
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that Christ has risen in our heart, and the work of regen- 
eration has been commenced. It may not be at once folly 
accomplished ; it is not always the work of a moment, — 
in fact I do not believe it is ever the work of a moment. 
No man changes his whole course of life or whole line of 
thought in a moment. He may form resolutions at once ; 
he may see before him what he believes to be the path of 
duty, and he may resolve to enter that path. He may 
covenant in his heart with this Divine Spirit that in the 
future he will follow and be guided by it, but he will find 
his higher progress in endeavoring to be obedient to it. 
He will find that there will be many times of faltering, if 
not actual falling, and he will find, if he continues faithful, 
if he neither falters nor fails, that there will be larger and 
wider openings ; and more and more of the human to 
bring into subjection. The law which man is to obey is 
not all given at once ; the work is gradual ; — the Christ 
risen in the heart, as we are obedient to it, as we follow its 
directions, as we receive that for which we are working, 
makes a work and a demand for more ; and this can only 
be found by a continued life of humble obedience to what 
this Christ power opens unto us. 

Then again from that condition when the mind is 
clouded and darkened by events of life over which it has 
no control, when disappointments cross our path, when 
afflictions come, when our loved ones are removed, or 
when there come periods of depression, and we cannot 
understand why they are permitted, there is an outreaching 
feeling, an earnest desire for that same light, that same 
clearness of view and enjoyment of rest that has been 
known before. To those then this text applies with equal 
force, and if we ask rightly, if there be in the heart the 
uprising of prayer, not always formulated in words, but in 
the earnest desire of the heart, that the Father may, in His 
own time, remove these untoward conditions, if there be a 
willingness to patiently bear until the Lord shall in His 
own way remove them, or bring us to that consciousness 
which shall relieve the pressure of the burden under which 
we are resting, we shall find that the Divine Father, by His 
Christ within us will reach this condition, and that our 
text is quite as applicable to it as to the other to which I 
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have referred. If He who numbereth the hairs of our 
head, without whose knowledge the sparrow is not per- 
mitted to fall to the ground, and who is ever cognizant of 
all the souls that He has created, knows the individual 
needs of each, and will apply to each just that remedy that 
is needful for him ; if there be this humble condition, 
willingness to ask, willingness to seek, willingness to knock 
— the answer will be sure. 

Then too the text has an equal application to those who 
have neglected or refused to be obedient to the law un- 
folded to them. These are the wilful transgressors of di- 
vine law, who enter into a spiritual death ; these are they 
who reap the reward or wages of sin, for this is death. 
A wilful transgression of a known law ; the commission of 
a thing which we know to be wrong, and the omission of 
a thing which we know to be right, — this produces the 
death to the soul, the loss of divine life, and consequent 
unhappiness and misery, — a loss of heavenly condition, 
and one from which men need a resurrection. 

As Jesus said further on in His testimony : "He that 
believeth on Me, though he were dead, yet shall he live." 
If there still be a recognition, as there will be in the minds 
of those who have forsaken the true instructor, their real 
Guide, their real Saviour, that they have done that which they 
know to be wrong, there is yet a consciousness that there is a 
power higher than their own, a power not only able, but 
willing, to save. They know from the conviction of what 
we call conscience, the disturber of their rest and quiet, 
that that power is pleading with them : that power is meet- 
ing with them as it met with our first parents in the garden, 
and calling in our cool, reflective moments to us in that 
familiar language, "Adam, where art thou?" bringing 
before us a recognition of our real state, of what we have 
lost. Then, in that state of feeling, in that realization of 
our needs, in that desire to go back again to that condition 
whence we have fallen, to realize again a state of happiness, 
we may ask for forgiveness, we may ask for strength to cease 
doing the wrong and to strive to do the right. And he 
that asketh under these conditions will receive the strength, 
will find the power underneath to support, that will enable 
him to go through all the baptisms requisite, even if it be 
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the deep humility of acknowledging his error before men, 
in order to again know of this state of life. For this is 
the Christ that thus communes with him, that thus shows 
him his real state, that thus makes him cognizant of what 
he has lost, — who becomes the resurrection, the risen Christ. 
He knows in his practical spiritual experience what is meant 
by a resurrection from the dead in the spirit life. He knows 
that that condition of death into which he had entered 
because of his transgression, is removed, and he is brought 
again to enjoy the loving kindness and care of an all-loving 
Father. 

Here then, beloved Friends, it seems to me our text 
reaches out to almost every condition in which the human 
family may find itself placed. A beautiful, encouraging 
promise, but which requires work on our part ; we cannot 
sit down at our ease and expect that the Lord is going to 
do the work without our co-operating with Him. There is 
labor in seeking ; there is an earnest work in knocking ; 
there must be abasement of soul in praver to ask, and then 
we will receive all that we require. In young life, in the 
commencement of our religious experience, there is much 
that distracts our attention and often surrounds our pathway 
with doubt. We are wont to look to those older and more 
experienced in religion as guides or instructors, who can 
unfold the mysteries or the doubts that surround us, and to 
a large extent they may be able to do so, but to some states 
and some conditions they have not the power, unless it be 
specially given for a special occasion. 

Each of us has enough to do in his own individual work. 
We have all of us to be continually, if I may so use the 
expression, asking ; we no sooner receive that which we 
desire to-day, we are no sooner at rest from doubt, no sooner 
in a condition of peace because we have ceased from doing 
the evil of the past, than new duties confront us, new doubts 
may arise, new temptations may come ; and this is why the in- 
junction is given to watch and pray, and that continually. 
There must be a constant watchfulness observed by us all 
through our life, not only by those you] g in years, buoyant 
in spirit and full of ambition, for whom life seems bright, 
but to those further advanced in life, who have seen much 
of life's conflicts and sorrows, who may have, in your view, 
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reached experience that would seem to place them above 
and beyond these conditions which assail you ; yet neverthe- 
less we have to be continually on the watch, continually 
asking ; we have to be continually seeking that knowledge 
needed to guide us every day we live, that may preserve us 
from entering into anything that is wrong, from disturbing 
our own peace, or from casting an influence that shall hinder 
others in their way. 

I would, then, as the lesson of the day for us, with these 
spiritual views of the rising or the resurrection of Christ, 
that we shall closely examine the condition in which we 
find ourselves, and see what we need. Do not let the mind 
turn too much to the outward ; do not dwell too much upon 
that which has occurred in the past, except as that may be 
used to aid us in the present. The same Divine Father that 
guided his children in the past is to-day guiding us, if we 
will. There is no change in Him ; the only change that 
man knows regarding Him is that which meets his condition 
of change. We know that in the world there is constant 
change ; our experience has widened and widened, and we 
see things in a different light from that of years ago. We 
see that there is need of a different experience for us, as 
we are thus widened and broadened in our experience ; but 
it all comes from the one loving Father, who gives us light 
adapted to our varied conditions. We may well look rev- 
erently back upon the past for lessons to guide our feet, or 
as incentives to be like those whom we revere and honor 
and love. Yet we should remember that as they were 
faithful in their day, as they gathered their rich experience 
by their own asking, by their own seeking, not by ours, so 
must we gather by our own asking and by our own seeking ; 
but we may in our moments of depression or doubt be 
assured the strength to do our own asking in the right and 
proper way. We want never to forget the fact that each 
soul to-day is just as much under the immediate care of the 
Divine Father as any soul ever was ; that He is still as near 
our souls to-day as he has been to any souls in any days that 
have passed ; that He is just as capable, just as willing, to 
reveal to each soul to-day just what that soul needs, as He 
ever has been in any age of the world. 

There is need for our praying lest we be tempted to run 
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into a sort of pseudo-idolatry of the things that have oc- 
curred in the past. There is danger in our looking back- 
ward too much. There is danger in building our faith 
upon the faith of our fathers, because by so doing we may 
overlook that which the Lord requires of us, and may 
weaken our power to attain our own higher happiness or 
exert an influence for good over others ; but this by no 
means indicates that we may not rightly esteem all the 
works of the past, or reverence the faithfulness of our 
fathers. If, however, we attempt to live upon their faith- 
fulness, we become only traditional professors, and not 
those who have come into the real possession of the truth, 
for which there is a longing in every soul. 

I have never yet met one human being, even of those 
who have yielded to the power of passions and appetites, 
who did not possess a spark that could be awakened, that 
showed a longing for a better condition ; and it is from that 
longing, from a recognition of what that longing means, 
that there comes, if there ever does come, a real asking in 
humility, a real seeking or knocking in this true humility, 
and to those who do thus ask under all these conditions, 
the Lord will be found to be near to aid, to uphold and to 
sustain. 




"AM I MY BROTHER'S KEEPER?" 
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"Am I my brother's keeper? " This is recorded as the 
language of Cain when the Lord had asked him what had 
become of his brother after he had slain him. This phrase 
is used and has been used in all ages of the world to shield 
men from the confession of overt acts of wrong or from 
acknowledging their responsibility for not doing the best 
they could to check wrong. 

We are very apt to consider ourselves free from any re- 
sponsibility for the wrong-doing of others, under the 
plea that each is accountable for his own acts. And while 
this is largely true, yet nevertheless it is also true that we 
are more or less accountable for the influences we are ex- 
erting which may have a tenden y to lead others to do that 
which they ought not to do, or to shield themselves behind 
our act as a means of justification. In our religious life 
we have, first, the purifying of our own life ; that is always 
the first work, — to be so obedient to the unfoldings of 
Divine Law that we may witness for ourselves a preserva- 
tion from the commission of wrong ; but this requirement 
is not placed upon us simply for our own happiness, but 
that we might be able to exert an influence for good over 
those with whom we may come in contact, or assist others 
so far as lies in our power to refrain from the commission 
of all things that are wrong or evil. We have to study our 
own needs, and the responsibilities under which we are 
placed. It is not enough for us to say, " I have done 
what. I could to clear my own skirts of wrong, so far as 
relates to my own life." We have to look around us as to 
how far we may be made the instrument to assist others to 
reach this condition, — as to how far the Lord may have 
demanded of us a work to do, that, if properly performed, 
would assist our brother or our sister. 
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If, in seeking to obey the law given me, which requires 
the surrender of my heart to my Heavenly Father, and re- 
quires of me, under that surrender, the control of each 
appetite and every passion, I have an individual duty to 
perform, from the performance of which I obtain happi- 
ness of soul, does that absolve me from extending an in- 
fluence over those who are not as obedient as myself? 
Does that absolve me from taking my part in the world's 
great task, — to lessen the conditions of vice, of wrong, or 
of crime that abound ? Must I sit down in my own sealed 
house, and say that the same God that has directed my life, 
will also direct the lives of others, and 1 must leave that to 
God alone ? 

Am I not, in respect to the influence I am to exert over 
the family of man, in part my brother's keeper ? Can I 
absolve myself from responsibility to use the talents, the 
powers, the experience God has given me to aid others? 
When I look around me in the world and see so much of 
suffering, so much of vice, so much of crime, out of which 
grows so much sorrow, have I no part in alleviating these 
conditions ? Have I a right to follow my own selfish feel- 
ings, to rest satisfied because through my obedience I have 
gathered rest, so far as my own overt acts of life are con- 
cerned ? 

I am aware, from my contact with men, and my conver- 
sation with them, that a feeling of this kind too largely 
prevails. We see around us many things we would regard 
as great evils, which need to be eradicated, but we are too 
often unwilling to do our part towards that eradication, 
shielding ourselves behind the inquiry, "Am I my broth- 
er's keeper? " 

Take, for instance, the gigantic evil of intemperance, 
which we all know brings more suffering and more sorrow 
into life than all other evils combined. We know, it has 
its origin in the demands of an appetite more or less ac- 
quired by the individual, but largely received as an inher- 
itence, because of the actions or lives of his ancestors in 
the past ; that while we recognize the need and demand of 
each individual, under obedience to the Divine Law, to 
forego the demands of that appetite, yet we cannot hold 
ourselves blameless, and we have no right to shield our- 
selves behind the thought, "Am I my brother's keeper?" 
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unless we use every influence in our power to lessen this 
evil. It is incumbent upon us not only to abstain from the 
use of intoxicants, but to do nothing in any way which 
shall advance their use or allow it to continue in the land, 
and to use all the influence we are capable of exerting in 
every possible right way to lessen its effect. We must not 
shield ourselves behind the idea that we may indulge a 
little, or that we may stand aloof from exerting the in- 
fluence we can exert, or that we may hand the cup to a 
neighbor's lips, holding him responsible for not refusing 
it. If we do any of these things that either directly or in- 
directly contribute to the continuance of such an evil in 
the land, we are in part responsible to our God for the ex- 
istence of that evil. We cannot, by any method of rea- 
soning, or by attempting to hide ourselves behind the 
thought that we are not our brother's keepers, shift the re- 
sponsibility from our own shoulders. We shall be held 
accountable for the influence we may be exerting in this 
direction. And so of every other evil that is existing 
around us, over which we may exert a power or an influence 
that shall tend to check its spread or its existence among 
us. 

I have been made this morning more deeply sensible, I 
think, than I ever have been before, of this responsibility, 
which rests upon us as individuals, for the character of the 
influence we are exerting. 

There are minds laboring under conditions of sorrow 
and suffering because of the existence of many things, the 
doing away of which would, we know, better their condi- 
tion and that of humanity at large. We may think our- 
selves happy in the position in which we stand, by simply 
refraining from entering into any of these things we see to 
be evil. We may think we have done our part if we have 
set a proper example in this direction, have not allowed 
ourselves to be led into any of the extravagances of life 
from which comes suffering into the world ; that we have 
not yielded to the covetous nature of man, and thus set 
an improper example to others ; that we have not given 
way to passion ; that we have not allowed ourselves to be- 
come angry ; that we do not, when we meet our brother 
man, and enter into conversation with him, enter into dis- 
putations whence grows bitterness of feeling ; that we do 
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not in any form violate the law of God, and then content 
ourselves that our work is done. No, beloved Friends, 
this is only another form of framing the excuse, "Am I my 
brother's keeper?" 

While I recognize the need there is of being careful to 
live under divine direction in the performance of any of 
these duties where we are to exert an influence for good 
over our fellow-man, yet at the same time I see the care 
that is also needful to be exercised that we do not rest our- 
selves there. There is as much responsibility resting upon 
us for sins of omission as for sins of commission. We may 
violate Divine Law by doing that which we know is wrong ; 
we may also violate Divine Law by refusing to do that 
which we know is right. We may violate Divine Law by 
refusing to exert our influence for the upbuilding of our 
brother and shielding him from wrong. 

It may be necessary, in order to do this, that we shall 
enter into such a deep baptism of soul that we will even 
have to relinquish that which may seem to be good for us, 
in order that we may accomplish some good for others. 
Thus Paul gives the expression in relation to his exper- 
ience : " Wherefore if meat maketh my brother to stum- 
ble I will eat no flesh forevermore, that I may not make my 
brother to stumble." There is in this simply the idea that 
if in our life there be that which, by our entering into it, 
may be the means of offending a brother, it is needful that 
we should abstain from that, or else we cannot exert that 
proper influence that we should for the good of our fellow- 
man ; it stands in the way of our advancing their interests ; 
it interferes with the proper testimony we might have to 
bear or the proper influence we ought to exert. There is 
no religious life that produces true happiness that is not a 
life of self-denial in some respects, or in large respects. It 
is not only a self-denial of things that may be improper, 
but a self-denial at times of things that may seem to be 
legitimately right. 

If there be a command given, an order, by the Divine 
Father, that we abstain from that which will do us no 
harm, yet may harm a brother, we must, in order to secure 
our own peace, and avoid the responsibility of our broth- 
er's guilt, abstain. It makes, I know, a narrow path for 
some of us. It may require the leaving off of cherished 
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ideas and cherished thoughts and views ; it may require 
the abandonment of habits we have not as yet understood 
clearly, as regards their effect upon other individuals, or 
upon ourselves. It is no just plea for us to say that others 
have done this or are doing it ; it is no just plea to say 
that our fathers did it without condemnation ; that will not 
avail in the least. It is only another form of again hiding 
ourselves behind the plea, "Am I my brother's keeper? 99 
The thing for us to do is to watch carefully the monitions 
of the Divine Will ; to watch closely the unfoldings of the 
Divine requirements ; what it is we are required to surren- 
der ; where it is we are required to exercise our strongest 
influences in the best and purest manner. And when there 
is a clear opening as to what we shall do, when there is the 
full understanding of what the Father requires, our peace 
will always lie in the performance of that line of duty. 

We ought not, indeed we must not, beloved Friends, 
settle ourselves down into a condition of rest, as in a condi- 
tion of attainment that we may have reached. We know 
not the purposes of the Divine Father in leading us thus 
far. We know, while he may have surrounded us, if we 
have been faithful, with pain and sorrow, the result may 
have been to make us the instrument for extending the in- 
fluence of God far wider than we had ever before done. 
We may have only been brought by Him through the 
spiritual education we have received up to that standpoint 
where we can the more clearly show our brother the proper 
way, by our life, by our word, and by our willingness to 
make the sacrifices for his good. 

Oh, I would say then to you, my young friends, who are 
gathered here this morning, toward whom my heart is 
warm, that you would remember this for yourselves, would 
remember that the Divine Father, in leading you, in mak- 
ing requirements of you, which, as you are obedient to 
them, will produce happiness to your souls, that you are not 
to rest here, not to think you have attained all that the 
Father requires of you because you have reached this state 
of rest, any more than in the attainment of worldly knowl- 
edge you are to think you have learned all there is to know. 
Something new, some new knowledge, is unfolded" every 
day in life, in science, in the attainments of art, etc., and 
so there will be new truths opened up before you in the 
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spiritual life, as you are continually obedient to what the 
Father requires ; but it is not merely for your own gratifi 
cation, not merely for your own selves, but there is in this 
that which is designed to make you useful in His hand to 
assist your fellows. 

In my own experience and in the duties that have 
devolved upon me in the faithful discharge of what is re- 
quired of me, in the performance of my e very-day duty, 
in the watching over my own passions, is all of my work 
fulfilled ? Would I be performing the service the Master 
has required at my hands if I stopped there ? He has 
given me the call to the ministry ; He has qualified me to 
some extent to bear my testimony before the people, and 
why ? Is it for no purpose but to assist them to reach that 
same condition as the result of their faithfulness? Is it 
fpr nothing else but that I may carry comfort to some 
hearts, that I may be able to encourage others, that I may 
be faithful to the work allotted me ? As I advance in life, 
as greater things are shown me, as experience becomes 
deeper, does it not qualify me more and more to faithfully 
perform the kind of work and service He has given me to 
do? 

Then just so with you in your work ; you will find it 
continually enlarging and expanding ; and be not afraid 
or ashamed to do just that part of the work the Master re- 
quires of you. Be willing to make any sacrifice that may 
be demanded of you, and He will stand by you and up- 
hold you. 

If I were to refrain from the performance of the work 
and service demanded of me in the line of the ministry, if 
I were to say, " God is just as able to teach every other 
soul as He has been able to teach mine ; " that He can 
show to others that which they are to know, as He has 
shown it to me, and should therefore refuse to stand before 
the people and bear the testimonies of God, I should be 
shrinking behind that same plea, "Am I my brother's 
keeper?" In the matter of the duties demanded, not 
only of me, but of you, we are really in these things our 
brothers' keepers. We have not a right to live a life just 
as we like in this, any more than we have in the secular 
world. We are depending upon one another for the very 
sustenance that supports these outward lives. No one of 
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us, unless he places himself, as it were, in a hermit's cell, 
depriving himself of the social enjoyments and the pleas- 
ures and profits of intermingling with men, is independent 
of his brother. We are, in some degree, responsible for 
that brother's welfare, even in secular matters, and it is 
equally troe in regard to our religious lives. 

I would then impress upon every soul that hears me this 
morning, the responsibility under which we are resting. 
You see around you the wrongs that bring so much sorrow 
in the world in the secular life, and I would ask each of 
you, with myself, to enter very closely into an investigation 
of the thoughts and feelings of our lives, and inquire of 
ourselves, Are we in any form or manner shielding our- 
selves behind the excuse, "Am I my brother's keeper?" 
am I engaged in any form of business, am I allowing my- 
self to enter into any kind of enjoyment that in its in- 
fluence tends to strengthen those habits of our brothers that 
lead them down to darkness and to death ? Am I in any 
way preventing or retarding, by withholding my hands, or 
by being unwilling to make any self-sacrifice, the ameliora- 
tion of the condition of mankind around me? And when we 
come to study this matter thus closely, I apprehend there 
is not a man here, not a soul here, that will not find there 
is yet a work for him to do. 

Oh, then, let us be willing to do it ; let us no longer 
be willing to shield ourselves behind the excuse, "Am I 
my brother's deeper?" no longer indulge in the thought 
that each man stands alone responsible to his God, and 
" I have no responsibility for my brother " in the example 
I set, in the life I lead, and the influence I exert. 

Ah, no, beloved Friends, this will not do. We will 
find, as some of us have already found, the more we have 
sacrificed for the good of others, the more we have laid 
aside our own selfish desires and attainments, the more we 
have become willing to do for others, the greater the joy 
that is given to our own souls. This is always the case ; by 
stepping outside of our selfishness we make the greater 
advancement towards the attainment of that which we 
desire the most ; of a heaven to-day in the world around 
us, and a Heaven in the world to come. 
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SALVATION FROM SELFISHNESS. 



Whittier, in his poem of The Meeting, gives expression 
to this thought, 



I apprehend all will agree with me that the object of all 
our religious devotion, of our profession and belief, is, in 
some way, to work out our soul's salvation, whether we 
look toward that salvation as something to be attained in 
the present, or only to be realized by us in the eternal 
world. The efforts of the ministry and of the missionary 
are all directed toward the saving of souls. Each concludes 
in his own way, or under his own particular line of thought, 
that he has found the best way. We, in this Christian 
land, as believers in the great mission of Jesus, accept his 
doctrines, his counsels, his teachings, as those which most 
readily and truly lead up to the attainment of that which 
we are thus hoping for. 

If this thought of Whittier's be true, it simplifies very 
much the nature and character of the work necessary for 
each of us to do in order to attain this end. It makes it 
something tangible, something practical, something which 
belongs to the present life. It differs somewhat from that 
which has been long taught in the world in that it does not 
call upon men to embrace any particular doctrine, to place 
their faith in anything that is done without them or has 
been done without them, to accomplish a work the effects 
of which are only to be realized in another state of being ; 
but it brings it directly home to the present life, it strikes 
directly at our living in the world, at the manner of thought 
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That to be saved is only this, — 
Salvation from our selfishness. 
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which we allow to find a resting place, as well as the act 
which flows out from that thought. 

It does not, by any means, involve the idea that there is 
no right selfish action. It does not involve the idea that 
man may not give proper latitude to the cravings of his 
nature ; but that we are to be saved from the control of 
our nature by that selfishness — that we are to be kept from 
becoming subjects of that selfishness. It involves, also, 
the thought that sin is the result of yielding improperly to 
that selfishness ; that, if we are to be saved from sin, we 
must be saved from our selfishness. Very simple. It takes 
away the idea that we are responsible for or placed under 
any adverse conditions, by anybody else's sin. It places 
each individual of us upon his own bottom, as it were, his 
own foundation, and makes him responsible for his own 
acts. It we study carefully the workings of our human 
nature we will find there is a great deal of selfishness in it, 
and there is a great deal of that selfishness that is right. 
There is the proper observance of the laws of nature in the 
care of the physical life. We have to give it attention. 
We have to provide the sustenance for it ; yet we must not 
allow that demand to so absorb our whole time and our 
whole attention that we cannot take our proper part in life 
in other directions. We must not allow the promptings 
of our nature to provide for the support of life, — the 
proper selfishness of our nature, — to interfere with the 
growth of the intellectual nature, or with proper social in- 
dulgence, or social minglings with the world, and certainly 
not with the cultivation of the higher nature, the spiritual 
nature ; nor must we allow ourselves to be so absorbed in 
providing sustenance to further our own physical lives as to 
render ourselves entirely oblivious to the needs of others, 
or to make us forgetful of their rights and their privileges. 
By so doing, while we may attain large provision for our 
own sustenance, we may be bringing disorderly conditions 
into the world. This may be done in very many ways. 
I need not enter into details. The thought will be patent 
to every one among you that there are very many methods 
by which men may, in their selfishness in providing for their 
own needs and those of others who are dependent upon 
them, do great injustice to others by simply looking at 




themselves and their own selfish interests. They, in this 
manner, commit a sin. They interfere with their own 
social happiness ; and they also interfere with the higher 
happiness, and the social happiness of others. This is a 
wrong that needs righting. 

The conflict between capital and labor, in the manner 
in which it is largely carried on, has its origin in this selfish- 
ness on the part of each. It is one of those things that needs 
righting in some form, and it can only be righted by the 
control of the selfishness of each class, each being careful not 
to do wrong towards the other. We can readily see that, if this 
were the case, there would be no binding of improper burdens 
by the employer upon the employe, neither would there be, 
on the part of the employe, a shrinking from the performance 
of the lot assigned him and doing it properly and well. 

There are, too, the passions of our nature, the varied 
appetites, the very many ways in which we are looking after 
our own selfish interest. It is in this manner we sin. We 
yield in some form to the promptings of our own natures, 
our own desires, our own wishes, and that whether it be sins 
of commission or of omission. If there be a clear presen- 
tation of duty to be performed, a requirement that we ought 
to do something for our neighbor, to exert an influence 
either by word or act for his good, and we hesitate to do 
it, we plead our excuses, — perhaps our time is so closely 
occupied in other directions, or we say we are unworthy to 
take up the work, that we are unfit for it : — we use all these 
excuses simply to get out of doing that which we see we 
ought to do ; and this has its origin in a certain sort of self- 
ishness, for there are different degrees of selfishness in our 
nature. Trace it as minutely as we can, in all its ramifica- 
tions and bearings, we will find ourselves brought to one 
conclusion : that wherever we commit a wrong, or refrain 
from doing a right, we have some selfish motive under- 
neath that prompts us, — something that leads us to refuse 
to do what we know we ought to do, or refuse to leave un- 
done what we know we oughtnot to have done ; and this per- 
vades all classes, all individuals and almost every act of 
human life. And the result is always sure — when we do that 
which we know we ought not to have done, or refrain from 
doing that which we know we ought to have done, it pro- 
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duces unhappiness, disturbs the quiet of the mind, disturbs 
our rest and peace. We need not acknowledge it to one 
another. We are so constituted — some of us at least — that 
we are very secretive ; we are reticent regarding our own 
feelings and thoughts ; yet the all-seeing eye of the Divine 
One, that penetrates the thoughts entertained by every heart, 
knows, as we know, that we are not at rest, that we are not 
satisfied with our own doing ; and I think there are few of 
you before me that have not, in your own experience, found 
this to be true, and that have not, like myself, again and 
again resolved we would not be found in this same condition 
again. 

The work, then, the important work of salvation, lies 
right here in this practical manner of being saved from our 
own selfishness, which will save us from the commission of 
sin, save us from breaking every law of the Divine Father 
that has been made known to us, and as a result will keep 
us in harmony with the divine Father. 

Now this is a work that cannot be accomplished in a 
moment. And here is where I would differ very largely 
from the thought we see so frequently expressed, that 
when there comes over a man a conviction that there is 
need of a dependence on some higher power, the lips may 
express the thought, "I believe/ ' and that soul is then 
saved, — that it is a momentary work, accomplished in a 
moment because of the result of the conviction that there^ 
is need of being led by a higher power and of giving the 
heart up to the service of God. I believe many have made 
their mistake in this direction by harboring the thought 
that because they made a profession of a belief in doctrines, 
or a belief in Christ, they were therefore saved ; — that from 
that belief, they would in the eternal world be pardoned for 
all the wrongs committed here. I believe there is danger, 
beloved friends, in the acceptation of such a view, because 
there is no one of us who has had experience in life who 
does not know, who has not deeply realized, that we are 
only safe while we maintain «the watch day by day ; that 
however earnestly we may give our hearts to the service of 
the Lord, however deep may be the devotion, or the con- 
viction that may rest upon our hearts that we must thus 
yield ourselves to him, we have only taken the first step in 




65 



the right direction. We have not yet been saved from our 
selfishness. We do not know in what moment the trial 
may come when we, not being found on the watch, may 
yield to some form of selfishness. 

When we look over the history of the Christian Church 
through the past ages, and in our own age, and see how 
much there is yet existing of the evidence of selfishness in 
so many forms, we must be brought to the conclusion that 
not all who have professed the name of Christ, or to believe 
in Jesus, have yet been saved from their selfishness. When 
we see the divisions that have been the experience of almost 
every religious organization, when we see the bitterness, the 
strife, the contentions that are found within their borders, 
when we see the arraignment of men for daring to think 
differently from their fathers, and their fellows assuming the 
seat of judgment over them because of expressions that differ 
from certain views of theology, is it not patent from this 
standpoint to every one of us that there is yet much for 
all the churches and for every professor of the Christian 
name to learn in the way of this kind of salvation to which 
the poet calls our attention ? 

I have no controversy with other men's views. It is not 
their views that I am speaking of. I have no controversy 
with their beliefs; but I do want to inculcate a deeper 
thoughtfulness in regard to the obligation resting upon each 
one of us, in the working out of our souls' salvation, that 
we shall not rest simply upon what others have gathered, or 
upon mere forms, or doctrines, or dogmas, and then con- 
clude our work is done. Just so long as there is in the 
world so much crime, vice, wars, and rumors of wars, so 
long as there are contentions and strife within religious 
borders, just so long will there be need of bearing testimony 
to the simple method of salvation which was thus brought 
forward in my text, — need of a deepening in the life, of 
closer study of man's responsibilities and of his capabili- 
ties, in order that he may realize what is meant by being 
saved. If every Christian professor throughout the land 
were to live a life exemplifying salvation from his selfish- 
ness, who of us cannot see that there would be a different 
condition of things throughout the world ? Who of us 
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cannot see there would be a different feeling existing be- 
tween man and man and between the brotherhoods of men ? 

Then there comes the question, How shall we be saved 
from our selfishness ? It is one thing to know what we 
ought to do ; it is another thing to do it. I can only refer 
to my own experience, which has been somewhat peculiar ; 
and although I have borne my testimony before in the hear- 
ing of some of you, and the statement I shall make has also 
been criticised, yet I must again present it, and my reasons 
for it. I have no other Saviour but the Spirit of God, the 
Christ within me, revealing to me directly that which I 
have to do or to leave undone. In my earlier years all de- 
pendence upon the past was taken from me. My faith in 
those who stood high in the Society was shaken to such an 
extent that I resolved I would never darken the doors of a 
Friends* meeting-house again. And from my standpoint, 
my selfish standpoint of reasoning, I soon reasoned away 
all the faith that had been taught me, that there was a power 
that was unerring in its revelations to the souls of men of 
the law of right. It did not take me long, from this 
standpoint of reasoning, to reason away everything of a 
religious character — to even deny the existence of a God. 
I see now, I believe now, that that dispensation was per- 
mitted, in Divine wisdom, to make of me a Friend from 
conviction, as I had been a Friend from birthright — to 
teach me the lesson, through the revelation of God himself, 
that he did reveal himself to the children of men, and 
would reveal to them all of the knowledge they needed to 
know in order for the salvation of their souls. It was when 
alone in the field, like George Fox of old, with no human 
being around me, struggling against the convictions of the 
Spirit, bringing to bear all of the powers of reasoning and 
sophistry I possessed to convince myself that there was no 
Supreme Being, that my God met me and furnished me the 
evidence, so clear, so indubitable, that from that moment 
to the present I have never had a doubt of His existence, 
nor of His revelation of himself and of His law directly 
to the children of men. I could .not, in words, open to 
any other heart the nature of that revelation and that con- 
viction. I simply say it was sufficient for me — that has 
been the guiding star of my life since. All I am, all I ever 
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have been, all I have done for good, all the influence I 
have ever exerted to carry comfort to any soul, to uplift any 
drooping heart, to encourage any one to continue in obed- 
ience to the Divine law, has been because of my faithful- 
ness to that revelation in my own heart. It opened to me 
that I must first restrain myself and control the selfishness 
of my nature. With a nature strong .and passionate, quick, 
impulsive easily aroused, sensitive, quick to feel indigna- 
tion, this seemed to be almost the first demand made of me 
— to control that passion, that selfishness of my nature ; to 
keep in check those things which I found so disturbed my 
own quiet, and which led to contention — for no one loved 
controversy up to this period of my life more than I. 
Whenever an opportunity for argument or controversy 
opened, I readily embraced it. But when I came under 
this conviction of Divine power, that met me in my field, 
I found this must be laid aside. As I look back over the 
experience of my life to that moment I can see that such 
controversy had always left me with unpleasant feelings. It 
had never been carried on without some warmth, some ex- 
pressions which in my calmer moments I would have been 
glad to recall, and it always left me disturbed in spirit. 

This was among the first of the requirements, — to lay 
down that selfishness ; and as I yielded to it, Friends, I 
found a sweeter happiness. It has not, as you know, pre- 
vented me from expressing boldly and clearly what I believe 
to be true, but it has kept me in so far as I had the com- 
mand of language from expressing it in that controversial 
manner which was calculated to wound. 

Then came other requirements of a similar nature, little 
by little. Although in that communion in the field with 
my Heavenly Father, there alone with Him, I had yielded 
my life to His service, had covenanted with Him then and 
there I would do all He required of me if He would give 
me strength to perform the requirements, I was not saved 
then — in that moment. It had not all been accomplished. 
Day by day, week by week, month by month, and year by 
year, as the years rolled on, I have found here and there — 
yes, almost every day of my life — something that needed 
to be controlled to save me from my selfishness. The selfish 
powers are continually asserting themselves to be gratified. 
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There is no attainment, no condition to which the human 
mind can reach, where they are so completely under control 
that they will not at times re-assert themselves. They are' 
so necessary for all the legitimate objects of our being ; it 
is so imperative that their reasonable demands should be 
satisfied in order that we may properly fulfil the functions of 
life, that their proper strength may easily develop to entire 
mastery of our natures unless we watch over them carefully 
every day we live. 

When we come then to realize what are the responsibili- 
ties under which we are placed, that this is a daily work, 
then we realize there must be a dependence upon a power 
higher than our own. We say we believe in God, we be- 
believe in Christ as the Saviour — but how ? Is it sufficient 
to believe there is a God who rules in heaven and overrules 
in all the earth, a power that created all things, who is the 
Father of all spiritual life ? Will that mere belief save me 
from my selfishness ? Will the belief that Jesus came into 
the world as the Saviour of the world, with a mission to 
show to the world a life lived free from all selfishness of 
human nature, by obedience to the power within him, — 
will a belief in him save me from my selfishness ? I want 
to bring this thought home to some of you to examine care- 
fully in regard to this. It is not that I, by any means, 
would lessen or undervalue this belief in God. Oh no. 
Full well I learned that lesson through depths of suffering ; 
yet there must be a cordial co-operation on our part with 
the revelation of the law of God to enable us to control 
our selfishness. There must not only be a belief in the 
existence of God, not only confidence in the law he unfolds 
to us to obey, but there must be on our part obedience to 
the law. 

But where shall I get knowledge of the law ? How shall 
I know when and where I am to control the selfishness of 
my nature ? Shall I turn back to the records of the early 
fathers of this church ? Shall I read the writings of George 
Fox, William Penn, Robert Barclay, Isaac Pennington, to 
find therein that which will meet my need for to-day. Is 
there anything found in their writings, grand as they are, 
that will meet the condition in which I may be placed this 
morning ? No ; you know it is not so. They have sim- 
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ply given us a record of their conflicts and of their over- 
comings — not of all the specific conflicts they met ; no 
no man can put upon paper or print in a book the struggles 
of every hour of his life, the conflicts he may meet. And 
if he could, there are no two of us who will meet just the 
same conflicts in the same manner and at the same moment. 
We cannot in such manner make a law for ourselves. So if 
I open the lids of the Bible, and read there the grand and 
valuable truths that were revealed to men in the past, they 
will show to me how those who were obedient to the law 
given to them were kept and preserved from doing wrong, 
and how those who were not obedient to the law given them 
met condemnation and disquietude of soul, and as a result 
entered into varied forms of captivity ; and while all these 
are lessons to me, showing me the results of obedience or 
disobedience to the Divine law, they do not give me to 
understand just what I am to do to overcome my own self- 
ish nature. Each individual of us must find this out for 
himself, and it can only be found out by the particular 
revelation of Christ, the Spirit of God, the power and 
wisdom of God, in our hearts to-day. Thanks be unto the 
Father, He sends that beloved Son to-day just as freely, 
just as universally, as he does the light that emanates from 
the sun in the heavens to all material things. It penetrates 
every heart. It reaches down into every soul. It is like 
tendrils, or the nerves of the system, conveying unto a 
loving father the condition of every rational soul living. 
And there comes down, as with telegraphic quickness, into 
each heart, the lesson, the teaching, the law to guide that 
heart to-day — all in a moment telling where we shall re- 
strain ourselves, — where we shall control the selfishness of 
our natures in refraining from doing wrong ; or opening to 
each soul that he wishes to use as an instrument in his hands 
just when and where that soul is to work. 

Obedience to this revelation, then, is the means of saving 
us from our selfishness. It keeps us in harmony with the 
law of our God, and preserves us from the commission of 
that which is sin in His sight. It keeps us to-day in a 
heaven here below. God has the reign, the rule, the gov- 
ernment in that spirit, and that produces heaven here. And 
as we continue, each hour of our life, thus to keep in har- 
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mony with this law, to be obedient to this higher revelation 
to us, to listen to the revealing of the Divine Spirit, we shall 
know of being saved day by day from our selfishness, and 
through that saving day by day reach a condition of har- 
mony with our God, and be at peace with Him here ; and 
then, whether the summons shall come in the morning of 
life, in middle age, in old age — whether it shall come as in 
the twinkling of an eye, or after being prostrated upon a 
bed of suffering for long days and weeks, — we shall be found 
ready to meet our Father in the realm of eternal bliss, and 
shall hear His welcome, " Well done, thou good and faith- 
ful servant ; thou hast been faithful over a few things, I 
will majce the ruler over many things ; enter thou into the 
joy of thy Lord." 

Nor ought there to be anything discouraging in this to 
the young. Some of you may think from the thought ex- 
pressed that the work before you is endless — that there is 
no hope or prospect of reaching a condition where there 
shall be final rest from this conflict. You will find this to 
be true in all things pertaining to life. You may provide 
to-day for the wants of the body ; but you. know we have 
also to make provision for the morrow. There is no period 
in which we can entirely rest from our labors for the pre- 
servation and care of the physical life. We have to take 
the needed food to supply the demands of nature. In our 
intellectual culture, you know there is no state, no attain- 
ment that has yet been reached by the human family 
beyond which there is not something yet to be learned. We 
think we have finished our education, when, in fact, we 
have only just obtained the needed implements to continue 
that education, and if we be thoughtful, earnest, seeking 
minds, we shall always find something new to learn in 
science, art, and literature. 

It is equally true in our spiritual relations. We must not 
expect that we shall attain to a position where there is 
nothing more to learn or to do, any more than we can in 
those relations belonging to the physical and the intellec- 
ual. There is a growth and development of the soul life 
just as much as there is a growth and development of the 
physical and intellectual life. 
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Nor are we in a condition where we can understand all 
of the requirements of the Divine Law, or where we should 
be able to obey them all, were they unfolded to us at once, 
or in the beginning of life. It is truly said, Sufficient unto 
the day is the evil thereof ; it is equally true that sufficient 
unto the day is the good thereof. We have to do day by 
day just that duty which the Lord unfolds for us to do. 
Strength will be given to us to perform that duty ; if we 
are faithful in the performance of it we will get our reward. 
Obedience to the Divine law will be just as needful in the 
young as it is in those of us who have had more experience 
in life ; and the result will be the same. And as faithful- 
ness in the performance of the duty of one day better fits 
us to perform the duty of another, and as it will be easier 
to act in harmony with the Divine law the longer we obey 
its dictates, and thus control our selfish desires, it will 
thus become more and more easy for us to continue to 
control them. So there is no need of discouragement. 

If you, in your young life, were to have set before you all 
of the tasks in the physical world you are required to do, 
it would be appalling. You would scarcely find ambition 
sufficient to enter upon any of the duties of a business 
life ; but as each day's duty comes, with the strength given 
you may perform that duty. And you know you go on 
until it becomes easier and easier to carry on any of the 
forms of business in which you may be engaged. 

This is equally true in regard to our working out our 
soul's salvation. If all were at once to be demanded of 
us, — every sacrifice we have to make, every duty we have to 
perform, — there is no human mind that would not be 
appalled, and shrink from entering into the work. But 
it is just as true in the spiritual as in the physical world, 
that, "As our days so shall our strength be." 

I want you then, beloved Friends, not to feel discour- 
aged r disheartened, or appalled, because there will be con- 
tinually before you these struggles in your spiritual life ; 
but you will find the Lord's arm will be underneath to sus- 
tain you, — that that arm will never be shortened, nor that 
ear heavy to hear your cries and to give you the needed 
strength to enable you to be obedient to all the demands of 
the Divine law. 
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